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Divisions in the Stone-Campbell Movement

• Churches of Christ, Disciples of Christ International (sometimes referred to 
as the Assembly Churches): majority black churches; the two branches of 
Disciples have been apart since 1868 when the annual conference of 
Disciples of Christ in North Carolina voted to separate from black Disciples; 
Over the ensuing years, the two groups developed separate worship styles, 
governance and structures.
• Today, the Churches of Christ, Disciples of Christ International – also known as the 

Assembly churches – are comprised of about 25,000 members in 300 churches spanning 
from New York to Miami, with additional churches in Africa and the Caribbean.

• Congregations who did not worship with instrumental music or conduct 
missionary work through organized societies were known by the early 1900s 
as Churches of Christ (a capella; non-instrumental). Congregations using 
instruments and cooperating with missionary societies were called 
Christian Churches or Disciples of Christ.



Prelude to Schisms



Slogans

• “We have no creed but Christ, no book but the Bible, no law but love, 
no name but the Divine.” Early Stone-Campbell slogan

• “Where the scriptures speak, we speak. Where the scriptures are silent, 
we are silent.” Introduced by Thomas Campbell

• “In essentials, unity; in non-essentials, liberty; in all things, charity.” 
[Early Christian slogan attributed to various sources, including 
Rupertus Meldensius and adopted by Stone-Campbell churches]

• "We are Christians only, but not the only Christians."

• “Bible names for Bible things”





Barton W. Stone



Second Great Awakening



Revivalism

• the invention of the camp meeting by Presbyterians, Methodists, and 
Baptists

• At these meetings, hundreds and sometimes thousands of people would 
gather from miles around in a wilderness encampment for four days to a 
week. 

• There they engaged in an unrelenting series of intense spiritual exercises, 
punctuated with cries of religious agony and ecstasy, all designed to promote 
religious fervor and conversions. 

• surrounded by sermons delivered by clergymen especially noted for their 
powerful "plain-speaking" preaching. 



Thomas and Alexander Campbell



Seekers of Church Unity

• European backgrounds of Disciples found in northern 
Ireland, Scotland, and England

• shaped by nonconformist and free-church movements 
in last part of 18th century

• question of how to have diversity and unity



Restoration Movements in Great Britain

• late 18th and early 19th centuries saw emergence of a 
number of small and independent movements that 
used the term “restoration” to advocate a return to 
the exact practice of apostolic churches

• common idea was that churches were cluttered with 
human additions to divine revelation

• stressed independence of the local congregation and 
the importance of lay leaders



Stone-Campbell Movement

• The union between the 
Christians and the 
Disciples/Reformers 
occurred on January 1, 1832 
despite significant 
theological disagreements 
between Barton Stone and 
Alexander Campbell. 



Principles of the Movement in Tension
UNITY RESTORATION



Restoration Principle
• Alexander Campbell’s theological orientation came during his year at the 

University of Glasgow and the influence of the Haldanes’ training school for 
lay preachers and writings of Glas and Sandeman
• Emphasized need of restoring exact practices of primitive/ancient 

Christianity
• believed that Christian unity should be established on a particular 

biblical pattern of entrance requirements into the Church, a set of 
biblical doctrines and biblical church polity

• Stone and his followers (“Christians”) also concerned about re-establishing 
sole authority of the Bible, yet were less vigorous in demands for a close 
observance of New Testament patterns
• Stone’s major emphasis was to restore the spirit of New Testament 

Christianity
• did not require complete agreement in thought and belief, but in 

holding differences in community in a spirit of love



Differences between Stone and Campbell

BARTON STONE

• unity: possession and 
manifestation of God’s spirit 
in each Christian was 
essential basis of unity

ALEXANDER CAMPBELL

• unity: only way to bring about 
visible unity of Christians would 
be to “propound the ancient 
gospel and the ancient order of 
things in the words and 
sentences found in the apostolic 
writings–to abandon all 
traditions and usages not found 
in the record, and to make no 
human terms of communion”



Differences between Stone and Campbell

BARTON STONE

• embraced a negative 
restorationism in that he 
centers it on what the 
church should not do in 
order to be like the first-
century church 

ALEXANDER CAMPBELL

• embraced a positive 
restorationism which tries 
to stress what the church 
should do in order to be 
identical to the first-century 
church– he based this on 
the examples given in 
scripture



A Decade of Growth for Stone-Campbell Movement

• The many religious journals contributed.
• At least 28 journals published during 1830s.
• Millennial Harbinger (1830)led the field.
• Christian Messenger (1826-1844)--“Let the unity of 

Christians be our polar star.”
• Evangelist (1832 for more than 10 years) by Walter Scott.



A Decade of Growth for Stone-Campbell Movement

• Colleges
• Bacon College (1836), Georgetown, KY--Walter Scott first 

president.
• Bethany College, Alexander Campbell in 1840.

• Bethany important for the leaders it trained
• Franklin College, Nashville, Tolbert Fanning, 1845.

• Only lasted until the Civil War.
• But trained many preachers who would be prominent in 

South after the Civil War.



A Decade of Growth for Stone-Campbell Movement

• Between 1832 and Civil War remarkable 
optimism, vitality and numerical growth

• Geographic center Ohio Valley, but spread 
rapidly in every direction

• 1832 probably 20,000-25,000
• 1860 yearly 200,000



Alexander Campbell Leads the Movement

• Barton W. Stone dies in 1844

• Thomas Campbell in 1854



Factors Leading to Schism



The Movement Organizes



Beginning of Organization

• Within several years, churches in districts of several states were 
cooperating in the employment of evangelists for their territory.
• Great care was taken to explain that such cooperation raised no authority over the 

congregations. Yet, some were suspicious of the new arrangement.

• This county and district cooperation would lead to statewide 
organization.
• Pennsylvania Disciples date their annual state meetings to 1834.
• Statewide meeting in Indiana in June 1839 with resolutions on education, 

cooperation, and supporting evangelists were made and discussed. Barton Stone 
present and preached at this meeting. 139 congregations with nearly 8,000 
members



Toward a National Organization

• from 1840 on the question of formalizing this cooperation in organizations 
became even more insistent

• 1842 Alexander Campbell began series of essays in MH on “Church 
Organization”; 1st essay represents a charter for organizational development 
beyond the local congregation—sets forth 5 arguments for organization
• We can do comparatively nothing in distributing the Bible abroad without cooperation.
• We can do comparatively but little in the great missionary field of the world either at 

home or abroad without cooperation
• We can do little or nothing to improve or elevate the Christian ministry without 

cooperation.
• We can do but little to check, restrain, and remove the flood of imposture and fraud 

committed upon the benevolence of the brethren by irresponsible, plausible, and 
deceptious persons without cooperation.

• We cannot concentrate the action of the tens of thousands of Israel, in any great 
Christian effort, but by cooperation.

• “We can have no thorough cooperation without a more ample, extensive, and 
thorough church organization. 



Toward a National Organization

• Campbell proposed a “general organization” be established
• argued the church was the “body of Christ” and a body 

must necessarily be organized
• Admitting NT did not provide for any general organization, 

Campbell concluded it was left to the judgment of the 
churches.

• Proposed a convention to create organization.
• Would leave churches free to manage internal affairs, but 

would enable them to concentrate resources in preaching





Toward a National Organization

• Walter Scott opposed Campbell’s plan.
• Scott said churches were not “deficient in 

organization.”
• When a church had elders & deacons, it was 

“already organized.”
• This the view of the entire “brotherhood,” he said.
• Asked, “Who made brother Campbell an organizer 

over us?”



National Convention

• growing push for a national convention of Christian Church 
(Disciples of Christ)

• planned for October 24-28, 1849 in Cincinnati, OH—set to 
coincide with the annual meeting of the Bible Society and a 
Sunday School and Tract Society

• October 23, 1849, 156 delegates from congregations representing 
11 states gather for 1st national convention of the Disciples; 
Alexander Campbell not present; his views presented by his son-
in-law, W. K. Pendleton

• Generally understood that one action of the convention would be 
the organization of a missionary society, but how it would be 
related to Bible society not clear



American Christian Missionary Society

• Solution:  compromise.
• Missionary society to be organized.
• Bible society would be commended to 

“brotherhood” for support.
• The two societies would be instructed to work 

together.



American Christian Missionary Society

• David S. Burnet presided and helped draft the constitution for ACMS.

• No surprise that constitution was patterned after that of the Bible society.
• Consisted of Annual Delegates, Life Members and Life Directors.
• Life Member=$20; Life Director=$100.
• President, 20 vice presidents, two secretaries, treasurer, managers, an annual meeting and an 

executive board.

• Final action was to authorize letter to Alexander Campbell informing him he was 
president.

• He withdrew his objections to Bible society now that it had been endorsed. As 
soon as Alexander Campbell became the representative leader of the movement, 
he had insight and courage to abandon his earlier views and advocate cooperation.

• Campbell also accepted presidency and served in the office for the rest of life (1849-
1866).



Reactions to Missionary Society
• Jacob Creath, Jr. the most outspoken early critic.

• Campbell in 1823 in CB had said NT churches “were not fractured into 
missionary societies.” -The Christian Baptist, “The Christian Religion,” 1823.

• Campbell said, “They (NT Church) knew nothing of the hobbies of modern 
times.

• Further, Campbell had said that they dared not “transfer to a missionary society, 
or Bible society, or education society, a cent or a prayer, lest in so doing they 
should rob the church of its glory, and exalt the inventions of men above the 
wisdom of God.  In their church capacity alone they moved.”

• Creath reminded Campbell of these earlier views.

• Said, “If you were right in the Christian Baptist, you are wrong now.  If you are right 
now, you were wrong then.”



Tolbert Fanning’s Reaction

• When ACMS founded, Fanning was elected the 9th vice-pres., though not 
present in Cincinnati.
• Supported society during early years.
• Gradually came to question it.

• Founded Gospel Advocate 1855 with “chief purpose” to examine the subjects of 
church organization and Christian cooperation.

• Spirit of early articles in Gospel Advocate strikingly similar to Campbell’s  
Christian Baptist

• Fanning “The Church of God is the only divinely authorized Missionary, 
Bible, Sunday School and Temperance Society; the only institution in which 
the Heavenly Father will be honored . . . and through no other agency can 
man glorify his Maker.”-Gospel Advocate, 1857

• **Wrong for Christians to “do the work of the church through merely human 
agencies.” 



Tolbert Fanning’s Reaction

• In years before Civil War, a majority of Southern Christians came to 
share Fanning’s views.

• 1859 Fanning attended annual convention in Cincinnati.

• Fanning took opportunity to say that many Southern Christians could 
not conscientiously support society.

• As Civil War loomed, the Restoration Movement had also reached a 
crossroad.

• Christians North & South held opposing views on an important 
doctrinal issue-whether missionary society scriptural.

• But as yet, these differences had produced no sense of division.



ACMS

• Were churches which adopted resolutions opposing the 
society.
• Connelsville, PA--the church is “not a missionary 

society, but emphatically and pre-eminently the
missionary society--the only one authorized by Jesus 
Christ.”

• If church is the divine society, “all other societies for this 
purpose are not only unscriptural, but they are 
unnecessary and uncalled for.”



ACMS

• Connelsville also objected to provision that 
membership was based on money.

• Also charged that the society was “a dangerous 
precedent--a departure from the principles” of 
Restoration Movement.

• VA Christians held meeting at Emmaus in May, 
1850.
• Resolution: would not work through society.
• Would support Barclay by independent effort.



Quiet before the Storm

• decade of 1850s was period of quiet but steady growth

• with an estimated 22,000 members in fewer than 1,000 
congregations in 1832, the Disciples grew to almost 9x that 
number in 30 years—several states and Canada

• Disciples first major strength area was in the Ohio valley

• Kentucky soon after 1832 led all the states in the number of 
congregations and members

• general lack of paid ministry meant that many congregations 
depended on local eldership and traveling evangelists



Quiet before the Storm
• as Disciples moved into the deep South, it was inevitable that they should be 

drawn into the institution of slavery

• by 1850 estimated that the Disciples had 310 congregations in the South; most 
of Disciples growth was in areas outside slave states
• urged to identify himself with the proslavery movement, Alexander Campbell 

consistently refused
• evidence that Campbell baptized candidates of all races

• segregated sections of sanctuary or balcony

• small number of black Disciples, preachers and people, were free

• most of the membership of black Disciples prior to Civil War was in 
predominately white congregations; probably fewer than 1,000 members in 
separate black churches

• slave-holding states of Kentucky, Tennessee, Virginia, and North Carolina had 
the largest number of black Disciples



Issue of Slavery



Issue of Slavery

• The Cane Ridge revival of 1801 had been a turning point in the life of Barton 
Stone.  As Stone experienced a new religious freedom, he determined to give 
physical freedom to the enslaved persons he owned.  His example also led 
others to free their enslaved individuals.  He later wrote of his continued 
opposition to slavery.
• All who know me, well know that for more than thirty years I have advocated the cause 

of liberty, and opposed unmerited, hereditary slavery.  My honesty has been tested; for 
all in my possession I emancipated; nor did I send them out empty.   (Stone, CM vol. 3 
no. 8: 198). 

• But Stone could not envision whites and blacks living together in a mutually 
free society.  He became like many Americans, including future President 
Abraham Lincoln, an advocate of colonization to return blacks to Africa.
• “To free them among us, and let them live among us, is impolitic, as stubborn facts 

have proved.  Were those now in slavery among us to be thus emancipated, I would 
instantly move to a distant land beyond their reach.” (Stone, vol. 3 no. 8: 199). 



Issue of Slavery

• not a man of means, Stone owned several enslaved 
individuals early in his ministry

• prior to the formation of the Springfield Presbytery, he 
emancipated them

• Walter Scott embroiled in controversy when Scott took issue 
with the argument that one must be proslavery if one rejects 
abolitionism; could not see his way to work for the 
immediate emancipation of all enslaved people



Issue of Slavery

• both Campbells shared personal aversion to the institution of slavery, 
though Thomas was more forceful in his opposition

• When Alexander Campbell married Margaret Brown in 1811, he 
inherited enslaved persons along with his farm.  Campbell 
emancipated them, after giving them an education with his own 
children and teaching them a trade so that they could provide for 
themselves. (Richardson, vol. 1:502).  

• In his only involvement in politics, Campbell became a delegate to the 
1829 Virginia Constitutional Convention.  Part of his reasons for 
participating in the convention was to seek for abolition of slavery in 
Virginia.  Campbell’s initiative was defeated but he did not stop his 
efforts opposing slavery. (Hale, 67).



Issue of Slavery

• Campbell explained that slavery in and of itself, was not wrong, since 
the Bible spoke of the relation of master and servant.  But Campbell 
did believe that slavery in the United States was a system that created 
“mutual bondage” of black slaves serving white masters and of white 
masters becoming slaves to the system of slavery.  He quoted Paul’s 
statement that “whatsoever you deliver yourselves up as servants, you 
are the slaves of that which you obey.”(Rom. 6:16).  He pointed out that 
whites lived in slavery of fear of insurrections and uprisings.  This fear 
was so strong that they prohibited education of slaves, which was the 
way of all tyrants “from the most intolerant and persecuting 
governments of the Pagan and Papal world.”    Campbell said that such 
a view was the very opposite of “the genius of our government and 
constitution.” (Campbell, MH vol. 1: 132).



Issue of Slavery

• Like Stone, Campbell could not envision an integrated society in 
America. (Haymes, 619).  He too, was in favor of colonization or 
returning the enslaved individual to Africa. 
• “That largest and blackest blot upon our national escutcheon [sic], that many-

headed monster, that Pandora’s box, that bitter root, that blighting and blasting 
curse under which so fair and so large a portion of our beloved country groans . . . 
(Campbell, MH vol. 3: 86).



Issue of Slavery
• While Stone and the Campbells were moderate men, doing what they could 

to abolish slavery while living in states that allowed for the enslavement of 
individuals, there were also extremists on both sides of the question.  

• These early leaders of the Restoration Movement were trying to prevent the 
slavery issue from dividing the fellowship that they had worked so hard to 
create.  

• But not all who followed them were as committed to unity as the early 
leaders.  These men were known as “fire-eaters” and they did not care if the 
churches of the Restoration Movement were consumed in their wake.



Issue of Slavery
• James Shannon was the outspoken defender of slavery in the Restoration 

Movement.  Shannon, an immigrant from Ireland, had been trained for 
ministry in Belfast.  After his arrival in the United States he converted to the 
cause of New Testament Christianity.  Shannon became a widely respected 
educator as well as a preacher and served as President of Bacon College in 
Kentucky and the University of Missouri.

• In 1849 and in 1855 Shannon made two public speeches defending slavery in 
Kentucky and Missouri respectively.  Both speeches were published in tract 
form and widely circulated in territory allowing the enslavement of 
individuals.  In these speeches, Shannon defended slavery as being approved 
by God since the master/slave relationship was found in Scripture (Eph. 6:5-
9; Col. 3:22-4:1; Phile.).  



James Shannon



Issue of Slavery

• Shannon had his critics in both North and South.  D. S. Burnet, a 
preacher in Cincinnati described Shannon’s speech in Kentucky as 
“prostituting the Bible to an unholy cause.”

• Radical abolitionists were also to be found in the Restoration 
Movement.  As the years passed, it became obvious that efforts of 
emancipation and colonization were not to be realized.  Southern 
people were too dependent on enslaved people for their economy.  
With this realization, abolition of slavery, by force if necessary, became 
the cause of many Northern disciples. 

• This created a growing division between radical leaders like Ovid 
Butler and Pardee Butler and moderates like Alexander Campbell.



Issue of Slavery

• Two geographical centers of radical abolitionism emerged among the 
Northern restorers.  One was the on the Western Reserve in Northeast 
Ohio and the other in central Indiana.  John Boggs, Jonas Hartzell, and 
William Hayden were the most vocal leaders in Ohio.  Despite the fact 
that the Western Reserve had once been the scene of Campbell’s 
greatest success, the Buckeye Disciples rejected Campbell’s 
moderation.

• In addition to promoting the abolitionist cause, some Ohio 
congregations were also part of the underground railroad for runaway 
slaves.



Issue of Slavery

• Ovid Butler was a prominent lawyer and abolitionist in Indianapolis.  
For him, slavery was not merely an existing evil, but a sin.  He attacked 
all Disciples who were not all out for abolition, which included 
Campbell.  He too, could no longer support Bethany College and 
founded North-Western Christian University (now Butler University) 
in Indianapolis in 1850. 

• Founding of the Christian Missionary Society in 1859 by “Brotherhood 
of Northwestern States” committed to anti-slavery belief; in response 
to inaction by ACMS; led by Ovid Butler and John Boggs

• Formation of North-Western Christian Magazine (later became the 
Christian Luminary)



Jane Campbell McKeever

• Jane Campbell McKeever (1800–1871), younger sister of 
Alexander Campbell, founded Pleasant Hill Female 
Seminary near West Middletown, Pennsylvania, as 
early as the 1830s. 
• Before starting the school, Jane McKeever helped her father, 

Thomas, with teaching children in churches.

• Alexander had very moderate views on slavery, but Jane 
did not share them. She was a firm abolitionist, and she 
and her husband even ran a station of the 
Underground Railroad on their farm. (Her students 
sometimes wondered why the bread they baked one 
day was gone the next morning.) 

• In 1854 she publicly disagreed with her famous brother 
and wrote a fierce indictment of slavery in the 
abolitionist North-Western Christian Magazine.



November 1854



Issue of Slavery

• As early as 1845, Thomas and Alexander Campbell expressed 
views that while slavery was an evil, it was one that God had 
permitted in the scriptures and thus the question was 
political in nature, not moral.

• Alexander Campbell felt the greater issue was that the 
church must not divide over the issue of slavery.

• Others in the SCM held that slavery was not a sin.



Change in Alexander Campbell



Issue of Slavery

• “Statistics from the American and Foreign 
Anti-Slavery Society of 1851 showed that 
members of the Stone-Campbell Movement 
owned 101,000 slaves, making them, per capita, 
the largest slave-owning religious body in the 
nation.” 

(D, Newell Williams and Kamilah Hall Sharp, “Initiatives to Overcome Racism in the Christian Church 
(Disciples of Christ),” in Slavery’s Long Shadow: Race and Reconciliation in American Christianity, ed. James L. 
Gorman, Jeff W. Childers, and Mark W. Hamilton (Grand Rapids, MI: William B. Eerdmans Publishing 
Company, 2019), 191-192.)



Disciples and Slavery

• Throughout the Civil War, the American Christian Missionary 
Society continued to meet annually. However, since the 
Society’s meetings were held in Cincinnati, only members of 
churches from the North were able to attend.

• Prior to the War, the Society had assiduously avoided taking a 
stand on sectional issues, though the issue of slavery and its 
possible ramifications had continued to be discussed through 
the periodicals of the Movement. Once hostilities commenced, 
there was pressure in the North for church bodies to declare 
their support of the Federal union.



Disciples and Slavery

• A resolution asking Disciples everywhere “to do all in their power to 
sustain the proper and constitutional authorities of the Union” was 
introduced at the 1861 meeting of the Society, but was ruled out of 
order by vote of the Society. 
• A ten-minute recess was called, and David S. Burnet called an ad hoc 

meeting to order, which proceeded to pass the resolution with only one 
dissenting vote. 

• Two years later, in 1863, the Society, meeting again in Cincinnati, 
without any Southern members present, passed the following 
resolution by a substantial majority: Resolved: That we tender our 
sympathies to our brave soldiers in the fields, who are defending us 
from the attempts of armed traitors to overthrow our Government, 
and also to those bereaved and rendered desolate by the ravages of 
war.



1861

https://digitalcommons.acu.edu/cgi/viewcontent.cgi?article=1029&context=crs_books



1863

https://core.ac.uk/download/pdf/55324627.pdf



• Alexander Campbell Dies March 4, 1866



Churches of Christ, Disciples of Christ International 
(sometimes referred to as the Assembly Churches)

AFRICAN AMERICAN EVANGELISM IN NORTH CAROLINA AND BEYOND 

• Before Emancipation, a number of free African American Disciples convened 
to form churches. Uniontown Church of Christ, Disciples of Christ is the 
oldest documented church organized and run by African Americans. 

• After the Civil War, three modes of evangelism worked to bring together the 
Church of Christ Disciples of Christ: 
• (1) Free African Americans east of the Tar River sought out free and freed Africans to 

begin churches; 
• (2) Freed slaves worked with Christian Church Disciples west of the Tar River to start 

congregations; 
• (3) African Americans on both sides ofthe Tar River evangelized the unchurched and 

African Americans from denominational churches to become members of the Church 
of Christ, Disciples of Christ.



Churches of Christ, Disciples of Christ International 
(sometimes referred to as the Assembly Churches)

• 1868 West of the Tar River Annual Conference of Disciples of Christ in N.C. 
votes to separate from black Disciples. Benevolent elders such as Dr. John J. 
Harper and Pastor, J. R. Winfield assist the new churches.

• 1872 First recorded meeting of African American Disciples Assembly minutes 
west of the Tar River at Stony Creek, in Lenoir County, organized by Elder 
Alfred Lovick, Sr., Elder Demas Hargett, and Elder Allen Chestnut.

• 1954 Disciples resolve to use Church of Christ, Disciples of Christ in their 
official name. 

• 1959 Elder William Joseph Barber completes research and thesis for The 
Disciple Assemblies of Eastern North Carolina, the Church's first critical 
history, published in 1966.



http://www.cocdocintl.org/images/Reflection_of_History_the_
General_Assembly_Church_of_Christ_Disciples_of_Christ.pdf





Women Ministers



Alexander Campbell’s Views

• Campbell clearly opposes female leadership in the church. In 1840 a 
reader submitted a question to the Harbinger concerning whether 
women, referring to them as sisters, have a right to teach, deliver 
lectures, exhortations, and prayers in the public assembly of the church 
of God. Campbell’s reply consists of a quotation of 1 Tim 2:12 and the 
added comment, “I submit to Paul and teach the same lesson.” (MH
40:521)

• There is no need, Campbell contends, for women to preach or teach 
publicly in order to fulfill their purpose and mission.



Melissa Garrett Terrell

• a member of the Southern Ohio Christian Conference 

• She was ordained as a minister of the Christian Church at the Ebenezer 
Church in Clark County, Ohio on March 7, 1867. Some sources list the year as 
1866. 

• Over the course of her ministerial career, Terrell served as a minister at 
churches in Ohio, Iowa, and Missouri. 



Ellen Grant Gustin

• ordained by 
the Miami 
Christian 
Conference in 
Newton, Ohio 
in October 
1873



Emi B. Frank

• ordained in Indianapolis in 1873



C.E. Garst and Laura Garst, 1883 G.T. Smith and Josephine Smith, 1883



Clara Hale Babcock

• The daughter of a Methodist minister, 
Clara Celestia Hale Babcock was 
ordained in 1888 or 1889. The first 
woman ordained in the Christian 
Churches, she held pastorates in four 
churches, conducted numerous 
evangelistic meetings and personally 
baptized at least 1,500 people.



Jessie Coleman Monser

• ordained in 1891

• a minister in the Christian Church, serving churches in Urbana, Villa 
Grove, Vandalia and El Paso



Sarah Catherine (Sadie) McCoy Crank

• wife of fellow evangelist James Rawser
Crank

• ordained in 1892

• Sadie and her husband traveled 
throughout the Midwestern United States 
preaching, leading revivals, organizing 
churches, and advocating temperance 
from the pulpit. 

• Her obituary credits her with establishing 
fifty churches, baptizing between five and 
seven thousand people during her 
ministry.



Bertha Mason Fuller

• ordained in 1896

• Graduate of AddRan, 1896, 
Missionary, Mexico, 1907; 
Brite College of the Bible, 
1953



Clara Espy Hazelrigg

• ordained in 1897

• served as minister of the 
West Side Christian Church 
in Topeka, Kansas, from 1914-
1931



Christian Woman’s Board of Missions (CWBM)

• Caroline Neville Pearre (1831–1910) founded the Christian 
Women’s Board of Missions (CWBM) when she saw the 
vital work of domestic and foreign missions languishing in 
the Disciples of Christ. In 1874 she set up the first women’s 
missionary society at her home church in Iowa City and 
soon began encouraging and supporting other women to 
do the same. 

• That same year representatives of these societies came 
together to form the national CWBM, with the blessing of 
the Disciples American Christian Missionary Society 
(ACMS). 



Christian Woman's Board of Missions (CWBM)

• organized in Cincinnati in October, 1874

• leaders supported the women and the society supported 
works here in the U.S.A. along with foreign works in 
Canada, New Zealand, Jamaica, India, Mexico, Puerto Rico, 
South America, and Africa; by 1911 they acquired offerings 
totaling some $4 million







Bible Chair at University of Texas- 1905



Other factors contributing to split

• The rise of women leaders in the temperance and missionary movements, 
primarily in the North, also contributed to the separation of the unaffiliated 
Christian Church/Church of Christ congregations. 

• In the Christian Churches, many women spoke in public on behalf of the 
new Christian Woman's Board of Missions (CWBM) and Woman's 
Christian Temperance Union (WCTU). In contrast, the more conservative 
churches largely discouraged women from joining activist women's 
organizations such as the WCTU and speaking in public about any issue.



Instrumental Music/Organ



Instrumental Music

• Instrumental music was not used, or its use even discussed, in the early 
days of the Restoration Movement.  

• The first discussion came in 1851 when a reader asked the editor of the 
Ecclesiastical Reformer if its use would not add solemnity to worship.  
The editor, J. B. Henshall, spoke against it, but carried some articles by 
others favoring its use.  

• Seeing those articles, John Rogers wrote Campbell asking his opinion.  
Campbell replied that if churches had “no real devotion or spirituality 
in them,” instrumental music might be “an essential prerequisite to 
devotion.”  But he added, “To all spiritually-minded Christians, such 
aids would be as a cow bell in a concert.”  After that the question was 
not discussed for ten years.





Instrumental Music

• As far as is known, the first congregation to introduce 
instrumental music (a small melodeon) into the worship was 
the Midway, KY church around 1860.  

• Dr. L. L. Pinkerton, the preacher, writing in 1860 claimed to 
be the only preacher in KY to advocate it and Midway the 
only congregation to introduce it.  The reason was poor 
singing which was so bad it would “scare even the rats from 
worship.”



Dr. L. L. (Lewis Lettig)
Pinkerton

(1812-1875)





Instrumental Music

• In Feb. 1872 the Central Christian Church in Cincinnati, OH dedicated 
a new building.  (The Central church building had been the meeting 
place of the missionary society.)  

• It was the largest church building in Cincinnati (seating over 2000), 
had the largest stained glass window in the country, cost of $140,000 
and had an $8,000 organ.  

• Benjamin Franklin called it a “temple of folly and pride” and said he 
would blush to speak of the “ancient order” or the “gospel restored” in 
such a place.  



Central Christian Church
Cincinnati, Ohio 



Reconstruction,1863–1877



Urban vs. Rural



Theological Liberalism and Higher 
Criticism in Biblical Studies



Theological Liberalism

• The new liberal theology and higher Biblical criticism, which had 
arisen in Germany and moved to England and then the U.S., was widely 
accepted by American Protestants in the 1880s and 1890s and the 
Christian Churches did not escape its influence.  

• While not the first to accept conclusions of Biblical criticism, Dr. R. C. 
Cave shocked Disciples in 1889 with a sermon which openly denied the 
biblical story of creation, the account of the flood and such 
fundamental doctrines as the virgin birth and bodily resurrection. 



R. C. Cave



Theological Liberalism

• Ahead of his time, Cave soon left the church, but after the Disciples 
Divinity House was established at the University of Chicago in 1894, 
many young men from the Christian Churches began doing graduate 
work in religion at Chicago and Yale. 



Sand Creek Meeting

• August 18, 1889, Sand Creek, Shelby County, Illinois

• An annual gathering place of conservative Disciples since 1871

• Above 6000 in attendance

• Daniel Sommer presented the gospel in two speeches
• Speech one outlined the differences that took place within the 

Disciples movement
• Speech two, in the afternoon, was an evangelistic sermon
• A formal signing of a written declaration to separate from liberal 

Disciples was signed



Sand Creek Meeting

• Sommer discussed the intention
of the “Declaration and Address” of
September 7, 1809 by T. Campbell

• He reviewed the distinctive position of Disciples between 
faith and opinion, and between testimony and inference

• He then discussed the effect it had on the Disciples - - Two 
Different Approaches Since 1832
• Men who held that the plea for unity at all costs was paramount
• Men who regarded the restoration principle as paramount

• Lastly, a bold charge that the former had abandoned 
soundness, and through innovation had “produced evils 
plaguing the brotherhood”



Sand Creek Meeting

• Sommer Charged — Disciples 
Innovation Included:
• One-Person Pastorates
• Missionary Societies
• Modern Methods of Raising Money

• Ladies Festival in one Ohio church to raise money for curtains and carpet for 
the meetinghouse

• Children with “brown jugs on begging expeditions”
• Box Suppers 

• Instrumental Music In Worship

• Claimed That Urban Churches Were The Main Culprits In 
This Departure



Schism

• The 1906 U.S. Religious Census for the first time listed 
the "Churches of Christ" and the "Disciples of Christ" as 
separate and distinct groups. 

• This, however, was simply the recognition of a division 
that had been growing for years, with published reports 
as early as 1883. The process that led to this separation 
had begun prior to the American Civil War.


